POJDME AZ DO BETLEMA

(LUKAS 2,15)
ADVENTNIi ZASTAVENi 2021

LET'S GO OVER TO BETHLEHEM

(LUKE 2:15)
ADVENT DEVOTIONS 2021



Miii ¢renai,

mate pred sebou dvacet sedm
adventnich zastaveni. Sbirka biblic-
kych Uvah je plodem pfatelstvi
mezi americkymi presbyteridny

a Ceskymi evangeliky. Kromé
navstev, konferenci a on-line
setkani take spolecné naslouchame
a navzajem si vykldadame Bibli.

Advent se v cirkvi slavi od poloviny

prvniho fisicileti naseho letopoctu.

Toto latinské slovo znamena
Jprfichazejici”. Vztahuje se bud
,dozadu" k obdobi, které tésné
predchazelo JeziSovu narozeni

v Betléemé, nebo ,dopfedu” k jeho
pfichodu ve slave na konci dgjin.

Letos nas maji adventem dopro-
vazet slova pastyrd. Kdyz uslyseli
andélsky zpeév, fekli si: ,Pojdme az
do Betlema..." NavrZzené biblické
texty se néjak tykaji starozdkonniho
Betléma nebo - Sifeji — lidi, ktefi

vyhlizeji zachranu. Nedélni cteni
sleduji klasicky ekumenicky
lekcionar. V Betlémeé se setkava
kralovska ddstojnost s bezdomo-
vectvim. Betlémské jesle z evangelii
jsou ze Starého zakona nasviceny
mené znamymi, drsnymi piibbehy.
Betlémske jesle i se svou radosti,
prekvapenim, sfrachem a kifehkosti
nejak souviseji s pfibehy o bezdét-
nych, zapuzenych a podvadénych
manzelkdch a manzelech,

o vdovach, sirofcich, Sikanovanych
a zneuzivanych détech, rozhada-
nych sourozencich a frustrovanych
rodicich. Ty vSechny potkavdme
ve Staréem zakoné. A dozjjista je
potkavame okolo sebe, jak touzi -
a my spolu s nimi — po zachrané.
~Advent” bozskeho Spasitele,
«Syna Clovéka" se udal uprostfed
nich a pro né. ,Slava na vysostech
Bohu a na zemi pokoj mezi lidmi;
BGh v nich ma zalibeni.” (L 2,14)

PETR SLAMA

Dear Readers,

you are opening twenty-seven
advent devotions. This collection
of biblical meditations is the yield
of a friendship between American
Presbyterians and Czech Brethren.
In addition to visits, conferences,
and online meetings, we also
listen together and interpret the
Bible for each other.

Advent has been observed in the
church since the first millennium
AD. The meaning of the Lafin word
advent is "coming"”. It refers both
"backwards" to the time immedia-
fely preceding the birth of Jesus
in Bethlehem, and "forwards" to
Jesus' coming in his glory at the
end of history.

This year, the words of the
shepherds shall guide us. When
they heard the celestial singing of
angels, they said fo themselves:
“Let us go over to Bethlehem...".
The suggested Bible passages
relate o Bethlehem in the Old

Testament or, more broadly, to
people looking for salvation. The
Sunday readings follow the classic
ecumenical lectionary. In Bethle-
hem, royal dignity meets home-
lessness. The manger of Bethlehem
in the Gospels is illuminated by
lesser-known, gritty stories from
the Old Testament. The nativity
scene with all its joy, surprise, fear
and fragility reflects all the com-
plicated emotions of countless
stories of childless, divorced,
deceived wives and husbands,
widows, orphans, bullied or
abused children, siblings in strife,
frustrated parents... These are the
ones whom we encounter in the
Old Testament. And we certainly
encounter them in our own days,
as they — and we - look for
redemption. The advent of God's
Savior, the "Son of man", occurred
in the midst of them and for them.
"Glory to God in the highest and
on earth peace among men with
whom He is pleased.” (Luke 2:14)

PETR SLAMA
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NEDELE 28. LISTOPADU

1.

LUKAS 21,25-31

Jeil'é zde mluvi o udalosti, kterd
se stala v roce 70 n.l.: fimska armada
obsadila Jeruzalém a znicila
Zidovsky Chram. Stfedobodem
Zidovske viry byl do této doby
Jeruzalém a Chrdm. Zni¢eni Chramu
vSak znamenalo také zhrouceni
tohoto tradi¢niho pojeti viry

a vedlo u BoZiho lidu ke krizi.
Nevladne-li Blh z Jeruzaléma,
kde mdme hledat centrum Boziho
kralovani?

JeZi$ tyto udalosti popisuje jako
zcela zasadni okamzik. Ovladnuti
Jeruzaléma Rimany maji Je#i$ovi
stoupenci vnimat jako znameni.
Jezisovo odsouzeni Chradmu
(Lukas 20,45 - 21,6) za jeho
nepravosti je timto zavrseno. BoZi
kralovani je nyni tfeba hledat
uprostfed téch, ktefi jsou nositeli
BoZiho Ducha. V tuto chvili by se
JeZiSovi nasledovnici méli ,napfi-
mit a zvednout hlavy". Cirkev,
nikoli Chram, ma byt nadale
mistem prebyvani Ducha Svatého.

Kazdé katastrofalni zniceni jedné
svetské mocnosti, kazdé pohlceni

jedné fiSe jinou, pfedstavuje pro
cirkev pfilezitost. Ve svéte kolem
nas pozorujeme obrovske a ¢asto
fraumatizujici zmény a uvédomu-
jeme si, ze ,Boii kralovstvi je blizko",
na dosah ruky. Kdyz byly v roce
2001 zniceny véze Svetoveho
obchodniho centra v New Yorku,
byla to pro cirkev pfilezitost

k zamysleni, jak a kam ma v fomtfo

konfliktu ndsledovat Ducha Svatého.

Pad Zelezné opony v roce 1989
postavil cirkev pfed moznost
polozit si otdzku ,co by si JezZis
pral, jak bychom jako cirkev méli
pracovat s fouto politickou
zménou?" Devastace zpUsobena
novym koronavirem — a zaroven
rychly vyvoj vakcin v bohatych
zemich - je pfileZitosti pro cirkev,
aby dokazala nazfit, Ze Pan Jezis,
kralujici poutnik, ma pro sve déti
mnoho dobré prace.

Cirkev je mistem Boziho panovani.
Jakou dobrou praci mlzeme
prispét k vyvyseni BoZziho kralovstvi
ve svéte pravé dnes?

EMRYS TYLER
PAGOSA SPRINGS , COLORADO, USA

PREKLAD: DORA TICHA

LUKE 21:25-31

Here Jesus speaks about an
event in AD 70: Roman armies
captured Jerusalem and destfroyed
the Jewish temple. Previously, the
Jewish faith could center itself on
possession of Jerusalem and the
temple. The destruction of the
temple destroyed that traditional
vision of faith and produced

a crisis for the people of God.

If God did not reign from Jerusa-
lem, where was God's rule to be
found?

Jesus points to these events as

a critical moment for his followers.
When Rome takes over Jerusalem,
Jesus-followers are to recognize
their signal. Jesus' condemnation
of the temple for its injustice (Luke
20:45-21:6) is complete. God's
kingship is now found in the midst
of those who carry God's Spirit.
So af this moment Jesus-followers
should "stand up and raise your
heads." The call of the Church to
be the location of God's Spirit has
begun.

In every catfastrophic destruction
of worldly power, every tfime one
empire devours another, the
Church has an opportunity. We
observe massive and sometimes
fraumatic changes in the world
and recognize that “the kingdom
of God is near": that is, “at hand,”
ready fo be grasped. The
destruction of fwo towers in New
York in 2001 was an opportunity
for the Church to ask, "How shall
we follow the Spirit into this
conflict?” The fearing down of

a Soviet wall in 1989 was a chance
for the Church to ask, "What does
Jesus want us tfo do with this
political change?" The devastation
of a novel coronavirus — and the
rapid invention of vaccines in
wealthy countries — is a chance
for the Church to see that King
Jesus, the itinerant king, has good
work for his children to do.

God's rule is found in the Church.
What good works honor Jesus'
kingdom today?

EMRYS TYLER
PAGOSA SPRINGS, COLORADO, USA

SUNDAY, NOVEMBER 28
1ST SUNDAY OF ADVENT
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PONDELI 29. LISTOPADU

GENESISs 35,13—-20

Tak tedy dvanact do tuctu.
Jakobovi se narodil dvandcty syn.
(A jeste jednu dceru mél.) Celkem
Ctyfi Zeny daly Zivot Jdkobovym
détem. Oviem Zena nejmilova-
né&jsi, Rachel, dlouho nemohla
otéhotnét. Zatimco starsi synove
uZ odrdstali, ona stdle marné
Cekala na potomka. Tézka zkouska
tfrpélivosti. AZ posledni dva syny

v fadé ma Jakob konecné s Rachel.

Ale je to horky konec. Rachel pfi
porodu umira. Misto radosti

z miminka — smrt. Rachel je u7 na
prahu smrfi a novorozene dité
proto pojmenuje Ben-oni neboli
Syn meého zmaru. AvSak Jakob se
ve vybéru jmeéna své milované
Zené vzepfe. Nechce si pokazde,
kdyZ syna oslovi, pfipominat
tfrpkou zfratu. Da mu jméno
Ben-jamin neboli Syn zdaru. Ano,
minulost byla zI3 a pfinesla zmar,
ale v Benjaminove jmeénu af se

ozyva nadéje do budoucna. Kazdy
zrod je zazrakem a $anci, Ze zacina
neéco noveho.

Rachelin hrob se podnes nachazi
pfi cesté z Jeruzaléma do Betléma.
Tam pfiSel na svét Benjamin. Jiny
betlémsky rodak, Jezi§ Nazaretsky
svym prfichodem do svéta také
obraci pozornost od zmaru ke
zdaru. Ano, Zileme uprostied
smrti, ano, minulost byla mnohdy
zla, avsak vedle myslenek na zmar
je zde jesté nadéje do budouc-
nosti, Ze proti zlu a smrti se prosa-
di Zivot. S BoZi pomoci pfijde lepsi
Cas. To je advent.

O nadéji té prosime, BoZe, aby
nds zrak neutonul v pohledu
na neuspéch, nybrZ at'v kaZdem
case nalézame zdblesky nadgje.
Amen.

JIRi TENGLER
PoLI¢KA, CESKA REPUBLIKA

GENESIS 35:13—-20

Twelve to a dozen. Jacob had

a twelfth son. (And he also had

a daughter.) Atotal of four women
gave life to Jacob's children.
However, the most beloved of
them, Rachel, was for a long fime
unable to conceive. While the
elder sons were already growing
up, she was still waiting for her
own children. Atough test of
patience. Jacob finally has his last
two sons, both with Rachel. But
it's a bitter end. Rachel dies in
childbirth. A place of joy for

a baby — death. Rachelis already
on the verge of death, so the
newborn baby is named Ben-oni,
or Son of my Ruin. However,
Jacob resists the choice of name
of his beloved wife. He does not
want to remember the bitter loss
every fime he addresses his son.
He gives him the name Ben-jamin,
or Son of Success. Yes, the past
was evil and frustrating but, in
Benjamin's name, there is hope

for the future. Every birth is
a miracle and the chance that
something new will begin.

Rachel's tomb is still on the road
from Jerusalem to Bethlehem.
That's where Benjamin came info
the world. Another native of
Bethlehem, Jesus of Nazareth,

by his coming into the world, also
draws our attention from ruin to
success. Yes, we live in the midst
of death. Yes, the past has often
been bad. But our thoughts are
not only about ruin, there is also
hope for the future, that life will
prevail over death. With God's
help a better time will arrive. That
is Advent.

God, we ask you for hope, that
our eyes may not be flooded
by visions of failure, but that we
may at all times find glimpses
of hope. Amen.

JIRi TENGLER,
PoOLICKA, CZECH REPUBLIC

TRANSLATION: DAVID SINCLAIR

MONDAY, NOVEMBER 29
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UTERY 30. LISTOPADU

SoubcU 13,2-7

Véichni vime, Ze o problémech
alkoholismu a o spole¢nosti
zavislych se nejlepe mluvi u sklenky
Cerveneho vina. Kolik spolecensko-
kulturnich problém jsme s prateli
resili v hospodach? Kolikrat jsem
uz zUstala celou noc ve vindrne pfi
povidani o zivoté? Alkohol fady
byl, je a nejspis bude navzdy.
Ostatné na danich z alkoholu stoji
Ceska ekonomika.

Rada bych téma alkoholu nechala
stranou. Symbolicky si ho necham
jako oznaceni ,néceho, co musime
odlozit". V uréitém okamziku
musime Celit odpovédnosti,
problémdm, které je treba resit -
a sv{j Zivot musime utdhnout.
Jsou chvile, kdy musime volit: volit
mezi pravou a levou stranou, mezi
dobrym a Spatnym, mezi ¢ervenou
a Zlutou. Nemusi fo byt ani mezi
,dobrem" a ,zlem".

Pfed letnimi prazdninami jsem
planovala, jak zac¢nu Uplné novy
Zivot: novou skolu, novy domov

a také ,,novou skautskou praci”. Po
péti letech organizovani skautske-
ho oddilu ve Staré Boleslavi jsem
chtéla odejit a zacit pracovat pro
Skautsky institut v centru Prahy.

Urcité je to sen kazdého mladéeho
skauta. Dokonce jsem tam Castecnée
pracovala a pfipravovala se na
dalsi povinnosti.

Bohuzel kvili rozkolu ve vedeni se
tento sen zhroutil. Misto velmi
prestizniho mista jsem se vratila
do naseho malého mésta

a pomahala tam.

Bylo fo tézkeé rozhodnuti, ale ted
uz vim, Ze jsem udélala dobre.
Oddil se vraci, mladsi vedouci
zacinaji byt aktivni, déti se t&si na
schlzky, vedi, na koho se olbrétit,
kdy? je poftfeba...

Nékdy je dudlezité rozhodnout se
pro jednu vec na Ukor druhé. Ale
pokud je to od naseho Pana, dilo
se podafi, af uz jde o narozeni
ditéte nebo vedeni skautskeho
oddilu.

Mily BoZe, nas Pane, ukaz nam,
co je dobré a co Spatné. UkaZ
nam, v ¢em jsme dobfi a kde
muZeme pomoci zlepsit svet.
Dej ndm silu k rozhodovani

a zdstari s nami. Amen.

MARTA SLAMOVA
PRAHA, CESKA REPUBLIKA

JUDGES 13:2—-7

We all know that the best way fo
talk about the problems of alcoholi-
sm and about the society of addicts
is over a nice glass of red wine. How
many socio-cultural problems have
| and my friends discussed in pubs?
How many times have | stayed up
all night in a wine bar talking about
life? Alcohol has always been here,
and probably is going to be here
forever — besides, the Czech
economy stands on alcohol taxes.

| would like to leave the topic of
alcohol aside for now. | will keep
the symbolic alcohol as a sign of
something we have fo put aside.
At some point we have to face
responsibilities, problems that need
to be solved - so we have fo pull
ourselves together and deal with
our life. There are times when we
have to choose - choose between
right and left, between good and
bad, between red and yellow. It
doesn't even have to be between
good and bad.

Before the summer break, | planned
how | would start an enfirely new
life - new school, new home and
also a new scout job. After 5 years
of organizing a Scout froop in Stara
Boleslav, | wanted to leave - and
start working for the Scout Institute

in the center of Prague. I'm sure
that is every young scout's dream.

| even partially worked there and was
preparing for further responsibilities
in this Institute.

Unfortunately, due fo a split in the
leadership team, this dream collap-
sed. Instead of a very prestigious
place, | returned to our small fown
and helped there.

It was a difficult decision, but now

I know that | did the right thing. The
froop is returning, younger leaders
are starting to be active - children
are looking forward fo meetings,
they know who to turn to if it is
necessary...

Sometimes it is important fo decide
for one thing at the expense of
another. But, if it is from our Lord,
the work will go well - whether it is
the birth of a child or the leadership
of a Scout unit.

Dear God, our Lord, show us
what is good and what is bad.
Show us what we are good at
and where can we help to
make the world better. Give us
the strength fo make decisions,
and stay with us. Amen.

MARTA SLAMOVA
PRAGUE, CZECH REPUBLIC

TUESDAY, NOVEMBER 30
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STREDA 1. PROSINCE

SoubcuU 17,713

ADVENT - DOBA OTEVIiRANIi DVERI

Nejen défti dnes oteviou prvni
dvitka v adventnim kalendafi.

Od této chvile az do Vanoc se
budou kazdy den otevirat dalsi
dvitka. Advent je Cas otevirani
dvefi. V nasem biblickem textu

o ofevfenych dvefich cteme take.

Na dvefe Michease v Efrajimskych
horach klepe mlady muz z Betléma.
Vime o ném jen fo, Ze je to mlady
levita, coz znamena, Ze se vyucil
knézske sluzbé. Michea$ mu ofevie
dvere svéeho domu a pozve ho,
aby u néj zGstal a slouzil modlam,
ktereé prave koupil pro svdj dlim.
Mladik pozvani pfijima, Zije

s Micheasovou rodinou a slouZi ji
jako knéz. Neslouzi viak Bohu, ale
modle ze dfeva pokrytée stfibrem.
Myslim, Ze tento pfibéh odrazi
nasi dnesni situaci, kdy si vyrabime
modly a zveme muze z Betléma,
aby témtfo modlam slouzil. Tento
muZ vSak neni Spasitel, ktery se
narodil Marii, byl zavinuty do plenek
a polozZen do jesli. Nas pfibéh

o Micheasi a levitovi nas vede

k pfibeéhu ditéte z Betlema, ktere
pfislo na fento svét jako Bozi syn,
aby pfineslo spasu skrze Bozi lasku
a milost. Otevird dvefe do nebe.

Na Moravé jsem nasel tyto
nadherné dvefe sttedovékeho
cistercidackeho klastera, kterym se
fika Porta Coeli, dvefe do nebe.
Tyto dvefe jsou ofeviené. Pro mée
je to UZasny obraz adventu. Kdyz
ofevirame mala dvitka adventniho
kalendare, mysleme na nebeskée
dvefe, které otevira Jezis Kristus,
jak zpivame ve vanocni pisni: Dnes
znovu ofevird dvefe do nebe.

Nds Pane JeZisi Kriste, dékujeme
ti, Ze otevirds dverfe v nasem
Zivoté, a modlime se: otevri
dvere do nebe! Amen.

GERHARD FREY-REININGHAUS
PRAHA, CESKA REPUBLIKA

JUDGES 17:7—-13

ADVENT — TIME OF OPENING DOORS

IT is not only children that open
the first door in the advent calendar
today . Every day from now until
Christmas one more door will be
opened. Advent - a time of
opening doors. In our biblical
passage, we also read about an
open door.

A young man from Bethlehem
knocks at the door of Micah in the
hills of Ephraim. The only thing we
know about the young man is that
he is a young Levite, which means
that he has learned to serve as

a priest. Micah opens the door of
his home to him and invites him to
stay with him, serving the idols he
has just bought for his house.

The young man accepts the
invitation and lives with the family
of Micah, serving them as a priest.
However, he is not serving God,
but an idol of wood covered with
silver. | think that this story reflects
our situafion foday, when we make
our idols and invite the man from
Bethlehem to serve these idols.
But this man is not the Savior, who

was born to Mary, wrapped in
cloths and laid in a manger. Our
story about Micah and the Levite
leads us to the story of the child
from Bethlehem, who came into
this world as God " s son to bring
salvation through God " s love and
grace. He opens the door fo
heaven.

In Moravia | found this wonderful
door of a medieval Cistercian
monastery, which is called Porta
Coeli, heaven's door. This door is
open. For me this is a greaf picture
of Advent. When we open the
little doors of the Advent calendar,
let us think of heaven's door,
which is opened by Jesus Christ,
as we sing in a Christmas hymn:
Today he opens again the door fo
heaven.

Our Lord Jesus Christ, we thank
you for opening doors in our
life and pray: Open the door to
heaven! Amen.

GERHARD FREY-REININGHAUS
PRAGUE, CZECH REPUBLIC

WEDNESDAY DECEMBER 1
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CTVRTEK 2. PROSINCE

MATOUS 25,1-13

D rusicky. M&ly 2vidétni vysadu
Zenicha pfivitat. A ve slavnostnim
pravodu Zenicha doprovodit do
domu nevésty, kde se svatba
konala.

Vsechny byly ke svatebnimu veseli
pozvany. VSechny si vzaly své
lampy naplnéné olejem. VSechny
na Zenicha Cekaly, ale vSechny
take pfi ¢ekani na Zenicha usnuly,
spolecné se pak také probudily

a zacala své lampy chystat k poufZiti.
Ne vsechny ale byly pfipraveny na
to, Ze Zenich pfijde a7 za dlouhou
dobu. V tom byl rozdil mezi nimi.

A dvefe do domu radosti se
zavrely. SlySime Zenichova slova:

.Nezndm vas." Zadne prosby uz na
situaci nic nezmeéni.

P&t druzicek bylo na misté pfipra-
veno vstoupit. Pét druZi¢ek nebylo
pfipraveno vstoupit v tu rozhodu-
jici chvili, kdyz Zenich pfisel. Nebyly
na misteé, aby ho uvitaly. Vybéhly
na posledni chvili do noci jesté
dokupovat, co se domnivaly, Ze

k uvitani musi mit.

Byl by je Zenich bez sviticich lamp
odmitl? — Nevime, k jejich setkani
uz nedoslo. Nebyly na misté, kdyz
se s nim mohly setkat. To rozhodlo.

| my jsme zvani k radosti setkat se
s Kristem.

MARTIN HORAK
BRNO, CESKA REPUBLIKA

MATTHEW 25:1-13

Bridesmaids. They had the great
privilege of welcoming the
bridegroom, and of accompanying
him in a ceremonial procession to
the bride s house where the
wedding fook place.

They were all invited to the joy

of the wedding. They all fook their
lamps filled with oil. They all waited
for the groom, and all of them fell
asleep while waiting. Then all the
bridesmaids woke up together
and started fo prepare their
lamps. But not all of them had
brought extra oil: not all of them
expected the groom could come
after such a long fime. That was
the difference between them.

And the door fto the house of joy
was locked. We can hear the
words of the bridegroom: "l don "t

know you." No pleas will change
the situation.

Five bridesmaids were ready and
went in, five bridesmaids were
not — af the crucial moment when
the bridegroom arrived. They
were not on the spot to welcome
him. At the last moment they ran
out info the night fo buy what
they thought they were missing
fo meet him.

Would the bridegroom have

rejected them without the shining
lamps? We don "t know, their
meeting never took. They were
not on the spot when they had
the chance to meet him. That was
all that mattered.

We are also invited fo the joy
of welcoming Christ.

MARTIN HORAK
BRNO, CZECH REPUBLIC

THURSDAY, DECEMBER 2
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PATEK 3. PROSINCE

1. SAMUELOVA 16,7

Samuelovi mUZeme pfiznat
mnoho roli. Mize byt poslednim
izraelskym soudcem, mUze patfit
mezi izraelské proroky, mze byt
knézem, do jisté miry bojovnikem.
Byl mily Bohu i lidem, Hospodin
nedopustil, aby néktere z jeho
slov padlo na zem (srovnej s Lk 2,52).
Presto, kdyZ se s nim setkdvam

v oddilku o pomazani noveho
krale, vidime, Ze je take litostivy,
ustraSeny, nerozhodny. Ocekavali
bychom uplné jiné kvality od
ndboZenského vidce. Ale Samuel
neni vyjimkou mezi lidmi.

Dnesni poboznost pisi ve dnech,
kdy v nasi zemi vrcholi parlamentni
volby. Najednou je okolo tolik lidi,
ktefi vidi veci jasné, ktefi vidi srdcem
a zaroven lidi ktefi jsou zmateni. Je
jich tolik, az mé fo dési. Dési mé

i myj vlastni nahled na véc. Snazim
se vyhnout diskusim na politicka
témata, protoze vidim, Ze s nékte-

rymi farniky by rozhovor skoncil
hadkou.

Mnoho prekladd biblického textu
klade dlraz na o, ze Hospodin
hledi k srdci. Mnoha kazani na
tento text mluvi o lidském srdci.
Nékdy lidska srdce pUsobi vice
starosti neZ radosti. Je to Spatna
interpretace. Nemluvi se o lidskem
srdci, ale o Bozim srdci. Ale Pismo
pravi, Ze Hospodin vybird podle
sveho srdce (1 Sam 13,14). Diky
Bohu.

TakZe Bah vybral krale podle
sveho srdce. Je jim Jezis Kristus.
Posledni soudce, Prvni prorok,
Nejvyssi knéz. Lev a Beranek -
Bojovnik, ktery pfemaha vie laskou.

Hospodine nauc nds spoléhat
na tvou volbu, dej af jsme si jist,
Ze ty vybirds sprdvnée. Amen.

PETR PENAZ
VYSOKE MYTO, CESKA REPUBLIKA

1 SAMUEL 16:7

We can attribute many roles to
Samuel. He can be the last judge
in Israel, he can be one of the
prophets, he is a priest, and to

a certain extent, he is a warrior.
Samuel was favoured by God and
people alike, and God “did let
none of his words fall fo the
ground". (compare with Luke 2:52)
But we can meet him in foday's
Bible passage as a chicken hear-
ted, senfimental, scared and
hesifant person. We would expect
different qualities from a religious
leader. Samuel is not an exception
among people.

| am writing this devotion during

the days of the parliament elections
in our country. There are so many

people around me who see things
so clearly, many who see with their
hearts but also there are many who
are confused. (Honestly, | belong

to the last group.) The situation is
a scary one and | am frying fo avoid

discussion with my parishioners
on political topics. | would end up
in a quarrel anyway.

Many biblical translations stress
that God looks atf the heart. So
many preachers falk about the
human heart. But human hearts
sometimes bring more of problem
than joy, don't they? Doesn't
Scripture actually falk about God's
heart? For example: “The LORD
has sought out a man after his
own (God “s) heart” (1Sam 13:14)
Thanks be to God!

God chose according to his own
heart — he chose the King Jesus
Christ. Jesus is the last Judge, he
is the Prophet, he is the Highest
Priest, he is the Warrior — the Lion
and the Lamb at the same time.

Dear God, teach us fo rely on
your heart and on your choice.
Amen.

PETR PENAZ
VYSOKE MYTO, CZECH REPUBLIC

FRIDAY, DECEMBER 3




SOBOTA 4. PROSINCE

1. SAMUELOVA 16,14—23

KDE JE BUH?

ZvIééTm’, Ze byl Saul stfidaveé pod
vlivem ducha BoZiho i zleého ducha,
rovnez od Hospodina. Blh pUsobi
dobro i zlo? Nebo alespon dopou-
$ti? Kde vlastné je a je vlbec?
NedokaZeme odpovedét snadno.
Lepi se na nas to i ono, jednou si
pfipadame Bohem milovanymi,
zakratko rdzné stresy a nezdary
preklopi nase pocity na opacnou
stranu. Tolik rdznych sil na nds
pUsobi, které nas zaméstnavaji

a stahuji svym smérem.

Postava krale Saula by pro nas

mohla byt omluvou, nebo
alespon vysvétlenim. | takovy

¢lovek, jehoz si Buh povolal, je
rozviklany a duchovné rozostreny.
Takto to chodi a nelze s tim nic
moc délat.

OK. Vezméme si tedy Saula za
piiklad. Byl jaky byl, ale jeho
pfelomovou prosbu nelze neslyset:
.PoSli ke mné sveho syna Davida,
ktery je u stdda!" MlZeme tuto
zadost jen frochu pozmeénit a volat
k Synu Davidovu, jak byval oslovo-
van Jezise Kristus. Daviddv poto-
mek. Volat k dobrému pastyfi, ktery
jde za zmatenymi, rozviklanymi,
aby jim ve vSudypfitomnem Seru
zablikalo svétlo BoZi pfitomnosti.

MAREK ZIKMUND
PREROV, CESKA REPUBLIKA

1 SAMUEL 16:14—-23

WHERE IS GobD?

STrange that Saul was alternately
under the influence of the spirit of
God and the evil spirit, also from
the Lord. Does God cause good
and evil? Or does he af least allow
it? Where is He and is He there at
all? We can't answer easily. We are
touched by both; one day we
feel loved by God, soon various
stresses and setbacks will turn our
feelings the other way. So many
different forces are affecting us,
which are employing us and
pulling us in their direction.

King Saul's character could be an
excuse for us, or at least an
explanation. Even the man whom

God has called himself is wobbly
and spiritually dulled. That's the
way it works, and there's not
much you can do abouft it.

OK. So lef's take Saul as an exam-
ple. He was what he was, but his
break-even plea cannoft be over:
"Send your son David to me, who
is with the herd!" We can only
alter this request a little and call
out to the Son of David, as Jesus
Christ used to be addressed. To
David's offspring. To call to a good
shepherd who goes to the confu-
sed, the wobbly, to let the light of
God's presence shine in the
ubiquitous gloom.

MAREK ZIKMUND
PREROV, CZECH REPUBLIC

TRANSLATION: DAVID SINCLAIR

SATURDAY, DECEMBER 4




NEDELE

2. ADVENTNI

NEDELE 5. PROSINCE

LUKAS 3,1-6

Boii slovo Jana zastavuje kdesi

v pusting. V Ustrani, kde Zije.
Postrkuje ho k Jordanu, bliz k lidem,
nékam, kde ho lidé to BozZi slovo
uslysi zvéstovat. Jako by si BUh pro
Jana dosel do té jeho pfijemné,
byt skrovné poustevnické samoty.
Jako kdyz Jonase Bozi slovo postrei
do Ninive. S Janem to oviem
vyjde napoprve.

Jake jsou moje pustiny a pousté -
ta mista vyprahlad a seschlg, ta

mista ponura, kde je malo Iasky,
malo pochopeni jednéch pro
druhé, malo pomoci jednéch
druhym, malo zdjmu, mélo anga-
Zovanosti... Ty moje pousté, kde
bazim a fouzim, a pfece se do
nich vracim, zalézam si do nich?
Jsem tam jesté schopna zaslech-
nout BoZi slovo? Jsem schopna se
jim nechat pohnout? Treba bliz

k druhym, tfeba bliz k lidem?

SASA JACOBEA
PRAHA, CESKA REPUBLIKA

LUKE 3:1-6

The word of God picks John up
somewhere in the wilderness. In
the seclusion where he lives. It
pushes him toward the Jordan,
closer to people, somewhere
where people will hear this word
of God. It was as if God had come
to John in his pleasant, albeit
modest, hermif solitude. Like
when Jonah pushes the word of
God into Nineveh. But for John it
will work out the first time.

How are my wastelands and
deserts — those arid and withered

places, those gloomy places
where there is little love, little
understanding of one another,
little help for each other, little
interest, little commitment ... my
deserts where | crave and long,
yet return to them, crawl into
them? Am | still able to hear God's
word word there? Can | let myself
be moved by it? Maybe closer to
others, maybe closer fo people?

SASA JACOBEA
PRAGUE, CZECH REPUBLIC

TRANSLATION: DAVID SINCLAIR

SUNDAY, DECEMBER 5
2ND SUNDAY OF ADVENT
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PONDELI 6. PROSINCE

1. SAMUELOVA 17,26—29

Piibeh Davida a Goligse veichni
dobre zname. Co tomuto neceka-
nemu vitézstvi pfedchazelo?

David je dité, které do svéta
dospélych neni zvano. Do valky uz
vlbec ne. Davidlv otec je zase uZ
pfilis stary, nez aby mohl jit do
valky. S Davidem ani jeho ofcem
se ve valce nepodita.

Ale prdvé oni dva vstupuji profi
ocekavani do hry a méni zasadné
jeji dé&j.

David(v otec Jisaj je spravny
biblicky otec. Ma o své syny sfarost
a posila jim po Davidovi svacinu.
Tak se David, proti oc¢ekavani,
ocita uprostfed valky. Saulovi

bojovnici maji pfed sebou nepo-
razitelného Golidse. Nevidi feseni,
nemaji nadeji. Jisaj vi, Ze boj bude
tézky. Chce ale pomoci. Riskuje
zivot nejmladsiho syna, kdyZ ho
posild mezi bojovniky.

Pfibeh Davidova ofce a jeho
nejmladsiho syna nam pfipoming,
Zze mame vzdy moznost pfiklonit
se ke sfrachu nebo k nadégji. Jsou
to dvé strany nasich ocekavani.
Stejné jako v pfibéhu o GolidSovi
posila otec svého syna doprostfed
vfavy, tak si s nadéji mame pustit
na télo pfibéh milujiciho Otce,
ktery poslal svého Syna do viavy
nasich ZivotQ.

LuciE SLAMOVA
PRAHA, CESKA REPUBLIKA

1 SAMUEL 17:26—29

We all know the story of David
and Goliath well. What preceded
this unexpected victory?

David is a child who is not yet
invited into the adult world, let
alone into the world of war. David's
father is too old fo go to war.
Neither David nor his father are
expected to go to war because of
their age: one too young, one foo
old.

But it is they who enter the fray
against any and all expectations
and change the plof fundamentally.

David's father, Yishai, is a true and
proper biblical father. He cares
for his sons and sends them
provisions through David. Thus,
contrary to expectations, David
finds himself in the middle of a war.

Saul's warriors are facing the
unbeatable Goliath. They see no
solution. They have no hope.
Yishai knows the fight will be
hard. But he wants to help. He
risks the life of his youngest son
by sending him among the
Warriors.

The story of David's father and his
youngest son reminds us that we
always have the option of leaning
either toward fear or toward hope.
These are the two sides to our
expectations. Just as in the story
of Goliath, the father sends his son
into the midst of the tfurmoail. In
the same way, we should embrace
hope and the loving Father who
sent his Son info the turmoil of our
lives.

LuciE SLAMOVA
PRAGUE, CZECH REPUBLIC

MONDAY, DECEMBER 6
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UTERY 7. PROSINCE

1. SAMUELOVA 17,37-40

Kdyijsem byla mald, rada jsem
nahlizela k babicce do skfiné

a zkousela si jeji boty, Satky a 3aly,
Sperky. VSechno to, co babicce
Jessie tolik sludelo a vypadalo na
ni tfak elegantné, na mné vypada-
lo naprosto smésné, proste protfo,
Ze jsem byla o tolik mensi.

Tyto moje maskarni vypravy se mi
vzdycky vybavi, kdyz ¢tu o pfipra-
vach Davida a Saula na bitvu

s Pelistejci. Repliky Davida a Saula
jsou zde skoro aZz komicke, nebyt
toho, co vie bylo v sazce. Izraelci
Celi vyhruzkam, kral Saul ma strach,
jakoZ i celd jeho armada. Mlady
David se nabidne, ze se ostfilené-
mu pelistejskemu valecniku
Goliasovi postavi; vSichni si viak
mysli, Ze Davidovy Sance na
vitézstvi jsou mizive. Saul se marné
snaZzi navléknout Davidovi své
velké brnéni a helmu, na mladikovi
ale brnéni planda, pohybuje se

v ném tézkopadné. David oviem
vi, v ¢em je jeho sila: v jeho vife

v Pana a ve zkusenostech, které
ziskal, kdyZ jako verny pastyf
chranil své stddo pred Selmami.

Obcas, kdy?Z stojime pred zkouskou,
sami si radi nasazujeme rdzné
prevleky a maskary, snazime si
navléknout image, vlastnosti
nekoho jiného. Ve skutecnosti je
mnohem efektivnéjsi (a verngjsi)
zUstat sami sebou, spoléhat se na
pfitomnost BoZi a na jedinecneé
dary, které od Boha mame. Pan
BUh dokdze moudre vyuzit nase
zkuSenosti, v&etné nasich pred-
chozich selhani, a pfipravit nas tak,
abychom dokazali Celit dalsim
vyzvam.

Pane BoZe, Immanueli, kdyz mé
ohroZuji nepratelé, kdyZ celim
jakymkoli vyzvam, pomoz mi
spolehnout se na Tvoji pfitom-
nost a najit v Tobé pokoj. Ved'
mne svou moudrosti, abych
dokdzal/a verit, Zes mi dal
vsechny potiebné ndstroje

I zkusenosti. Pomoz, abych
dokdzal jednat pohotoveé i ve
jménu téch, ktefi nemaji zastani.
Amen.

LEAH R. HRACHOVEC
STILLWATER, OKLAHOMA, USA

PREKLAD: DORA TICHA

1 SAMUEL 17:37-40

When | was little, one of my
favorite things fo do was to go
info my grandmother's closet and
try on her shoes, scarves, and
jewelry. The things that looked so
beautiful and elegant on Grandma
Jessie looked positively ridiculous
on me, being just a fraction of her
height and size.

These dress-up experiences come
to mind when reading about
David and Saul's preparation for
baftle against the Philistines. The
exchange between David and
Saul is almost comical, were it not
for the high stakes. The Israelite
kingdom is being threatened; King
Saul and the whole army are afraid.
Young David volunteers to go up
against the seasoned Philistine
warrior Goliath, but everyone
thinks David's chances of victory
are quite small. Saul fries in vain to
dress David in his own large suit
of armor and helmet, but they are
far foo big and unwieldy for the
teenager. David, however, knows
where his strength lies: his faith in
the Lord and the experience he

has already had fighting off hungry
predators as a faithful shepherd.

Sometimes when we are being
put to the test, we play "dress up”
ourselves, trying on the persona
and qualities of someone else.
Instead, it is more effective (and
faithful) to be ourselves, relying
on God's presence and the unique
gifts God has given us. In grace
and wisdom, God uses our prior
experience, even our previous
failings, to prepare us for the next
challenge.

God, Emmanuel, when enemies
and challenges threaten, help
me to rely on your presence
and find my peace in you.
Guide me in your wisdom,
frusting that you have given
me the tools and experience |
need. Help me act quickly on
behalf of those who may not
be able to defend themselves.
Amen.

LEAH R. HRACHOVEC
STILLWATER, OKLAHOMA, USA

TUESDAY, DECEMBER 7
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STREDA 8. PROSINCE

MICHEAS 5,2—-5A

Obéas byvam netrpéliva, kdyz je
tfebba pouzit fento biblicky fext

k obhajeni JeZiSovy identfity jakoZto
Mesiase, Krista. Opravdu potfelu-
jeme jeste daldi ujistovani? Opravdu
musime procesavat hebrejské
Pismo, abychom dokazali, kdo je
Pan JeZis? Potom si viak pfipomenu
sifuaci, v niz se nachazel prorok
Micheas: Zil uprostfed naroda,
ktery nedostal idedlam, jez staly

u jeho zrodu. Zil v politickém
uspofadani, v ném? jedno procento
Stastnych stale bohatne a rozmno-
Zuje svoji moc na ukor t&ch méné
privilegovanych, v ekonomickém
systému, ktery bohatym poskytuje
dafove Ulevy a chudé nuti utracet
téZce nasporené drobné - nejen
pro svoji obZivu, ale fake pro
vyrovnavani deficitu ve statni

kase. Co tim chci fici? Michedsdv
svét je i mUj svét.

Dékuji ti, Michedsi. Dekuiji ti za
nadeji, ktera zahani zoufalstvi, za
nadgji, kterd dokaze hnév pretvofit
v trpélivost, za nadé€ji, ktera si
tfroufd vérit, ze ,,oblouk moralniho
univerza se sklani ku spravedinosti”,
za nadgéji, kterd véri, Ze Bozi vile
celistvého a obnoveného stvoreni
nezavisi na pozemskych soudech,
zakonodarcich, ani na ,,nejbohatsi
desitce”. Dekuiji ti, Micheasi, za
pfipominku, Ze radost a pokoj
muizeme prekvapive nalézat

v mali¢kostech, na nefrekventova-
nych mistech, v jednoduchosti

a laskavosti péce o druhé, o 1y, na
které svét zapomina a které
podcenuje.

BARBARA RENTON
ELLicOTT CITY, MARYLAND, USA

PREKLAD: DORA TICHA

MICAH 5:2—-5A

SomeTimes | grow impatient with
the use of this text to justify Jesus'
credentials as Messiah/Christ.
Really — do we need more
assurance? Do we have to scour
the Hebrew Scriptures to prove
who Jesus is? Butf then | consider
the situation of the prophet Micah:
living in a nation that has failed to
live up fo its founding ideals;

a political arrangement that enables
the fortunate 1% fo grow even
more powerful at the expense of
the less privileged; an economic
system that provides tax shelters
for the rich but forces the poor to
spend their meager coins to
support not only themselves but
to make up the deficit for the
common good. What am | saying!
My world has become Micah's
world.

Thank you, Micah. Thank you for
hope — hope that drives out
despair; hope that channels anger
into patience; hope that dares to
believe that “the arc of the moral
universe bends toward justice;”
hope that believes it is not in the
courts of the land, not in the
legislative bodies, not in the "“top
10" that God's will for the whole-
ness and resforafion of Creafion
will come. Thank you, Micah, for
reminding me that it is always in
the small things, the out-of-the-
-way places, the simplicity of
kindness and caring — the under-
valued by the world that will
always surprise me with joy and
peace.

BARBARA RENTON
ELLICOTT CITY, MARYLAND, USA

WEDNESDAY, DECEMBER 8




W

CTVRTEK 9. PROSINCE

GENESIS 18,1-15

ZnéTe ta Bozi zaslibeni v Pismu,
kterd se tykaji nasi budoucnosti?
Treba zaslibeni, Ze nase smrtelna
téla budou oZivena Kristovym
Duchem anebo Ze viichni budeme
jedno? Krasna zaslibeni. Raduji se
z nich. Ale UpIné rozumim Safe, Ze
kdyZ pohlédnu na sebe a feknu si,
Ze by se ta zaslibeni méla tykat
mne anebo Ze bych na nich mél
mit dokonce podil, tak se musim
smat. Coze? To je pfece neuveri-
telné! To prece nemUze byt pravdal!
Nemohu fomu véfit. Pfipaddm si
neschopny a neuzite¢ny. Prazdny
a vyprahly. Podobné to mize
vnimat celé spolelenstvi, cirkev.
Sbor, ktery té&Zce zapasi o existenci
jesté tento a snad pFisti rok. Neveri-

me BoZi budoucnosti s nami.
Sméjeme se takove myslence. A je
to smich ironicky, horky. Safin
smich, ktery radéji skryvame,
nechceme ho pfiznat.

Ale BUh vi. Znd nase pochybnosti,
nasi neviru. Ale prece si Bah trva
na svém. Nemusime se tedy skryvat.
Smime si pfiznat pred sebou i pfed
nim, jak na tom jsme. Zrodi se Bozi
budoucnost i ndm navzdory?
Pojme nds do ni, oplodni nas
svym Duchem, svou milosti?
Zméni se dokonce nas Skleb ve
skutecny smich? V posledni radost?

| Pane, smiluj se nad ndmi!

PAVEL POKORNY
PRAHA, CESKA REPUBLIKA

GENESIS 18:1—-15

Do you know God's promises in
Scripture about our future? For
example, the promise that our
mortal bodies will be revived by
the Spirit of Christ, or that we will
all be one? Beautiful promises.

| rejoice in them. But | completely
understand Sarah, so that when

| look at myself and tell myself that
these promises apply to me, or
that | have a share in them, | have
to laugh. What? After all, that's
unbelievable. fcan't be frue. | can't
believe it. | feel incompetent and
useless. Empty and arid. The whole
community, the church, may think
of it in a similar way. A congregation
that is struggling for ifs existence
this year or perhaps next year. We

do noft believe in God's fufure
with us. We laugh af such an idea
- an ironic and bitter laugh. We
prefer to hide Sarah's laugh rather
than admit to it.

But God knows. He knows our
doubt, our unbelief. But God still
insists. So we don't have fo hide.
We can admit to him and to
ourselves how we are doing. Will
God's future be born in spite of
us? Will he take us into her, fertilize
us with his Spirit, with his grace?
Will our grin even furn into a real
laugh? In the last joy?

| Lord, have mercy on us!

PAVEL POKORNY
PRAGUE, CZECH REPUBLIC

TRANSLATION: DAVID SINCLAIR

THURSDAY, DECEMBER 9
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PATEK 10. PROSINCE

GENESIS 30,14—-24

Kdyi jsem si poprve precetla
biblicky text pro dnesni den, chvili
jsem musela prfemyslet, proc byl
vybran jako adventni teni.
Setkdvame se v ném s potencidlné
nepfijemnymi, kontroverznimi
tématy, je zde popsana rivalita
mezi dvéma sestrami — Zenami
stejného muze. Rikala jsem si, o co
vlastné Slo s témi ,jablicky lasky”..?
Mozna vsak tento text mlze
nabidnout slovo nadéje v naSem
Cekani.

Rivalita mezi sestrami Leou a Rachel
je pfipominkou soupefeni mezi
Jakobem a jeho brafrem Ezauem,
tfouhu po uznani a po pozehnani.
Posledni vers dnesniho textu je
zakon&enim tohoto ,soupeficiho”
narativu. V Gen 29,31 se Lea citila
nemilovana, Hospodin na ni
shlédl a otevrel jeji Itno a Lea
porodila syna. V Gen 30,22 se
Rachel citila sklicené, ale Bdh se
na ni rozpomnél, pozehnal ji

a Rachel porodila syna.

Ated k tém jablickdm lasky. Ma se
za to, Ze mandragora byla afrodi-
ziakum, odhaduiji tedy, Ze v nasem
textu ona jablicka slouzila jako

donucovaci prostfedek. Mozn3,
Ze Rachel chtéla jablicky ovlivnit
Jakoba a zvysit své Sance na
poceti. Vymeénou za jablicka dala
Leji svoleni, aby nastavajici noc
stravila s Jakobem, Lea mu pak
fekla, Ze musi té noci lezet s ni.
Zamysleme se, jakymi zpUsoby
sami klademe na jiné natlak, aby
se nam splnily nase tuzby.

Rachel a Lea soutéZily o Jakobovu
lasku a pokracovaly v metodach
natlaku a donucovani, protoze
véfily, Ze jediné takto mohou
dosahnout toho, po ¢em tou?i.
Pan BUh je v3ak vidél a rozpomnél
se na neé v okamtzicich zoufalstvi

a prazdnoty, kdy se citily nedoce-
néne a zfracené. Sami se asto
nalézame v situacich, kdy nas
touha a snaha o jeji naplnéni
uvezni v dysfunkénich systémech,
v zaCarovanych kruzich chténi

a doufani. V takovych okamficich
ndm BUh pripoming, Ze nas vidi

a Ze na nas nezapomina. Jsme
BoZimi milovanymi détmi a bez
ohledu na to, v jaké se octheme
situaci, Pan Bdh je s ndmi.

RYAN & ALETHIA WHITE

BERLiIN, NEMECKO

PREKLAD: DORA TICHA

GENESIS 30:14—-24

AfTer | first read the text for today,
| wondered why it was placed as
an Advent reading. The fext has
potfentially awkward themes,
describes rivalry between sister-
-wives, and | wondered "what is
going on with the mandrakes?”
But maybe this text has the
potfential fo offer a word of hope
for us in our waiting.

The rivalry between sisters Leah
and Rachel echoes the rivalry of
Jacob and his brother Esau and

a yearning to be recognized and
receive a blessing. The ending
verse of today's text bookends
the verse that begins this rivalry
narrative. In Genesis 29:31 Leah
felt unloved and God looked
upon her and blessed her with

a son. In Genesis 30:22 Rachel felt
despondent and God remembe-
red her and blessed her with a son.

Now for the mandrakes. It's thought
that mandrakes served as an
aphrodisiac, so in our fext | would
suggest they serve as a tool of
coercion. Perhaps Rachel wanted

the mandrakes to influence Jacob
and increase her chances of a child.
In exchange for the mandrakes
she gave Leah the right to be with
Jacob, after which Leah declared
to Jacob that he must spend the
night with her. In what ways do
we coerce others to fulfill our
desires?

Rachel and Leah competed for
the love of Jacob and continued
the tactics of coercion believing
that in this way they could obtain
what they desired. And yet, it was
in the despair of their bareness,
when they were feeling the lack
of recognition, that God saw them
and remembered them. We too
find ourselves in situations of
longing, wanting desires fulfilled,
caught in systems of dysfunction,
waiting and hoping. In these
moments, we are reminded that
God sees us and remembers us.
We are God's beloved and no
matter the situation we find
ourselves in, God is with us.

RYAN & ALETHIA WHITE
BERLIN, GERMANY

FRIDAY, DECEMBER 10




SOBOTA 11. PROSINCE

ZALM 127,35

CasTojsme vedeni k fomu, abychom
se snazili pfedstavit si v biblickem
fextu sami sebe. Kde se v danée
pasazi vidime? Identifikujeme se

s néjakou postavou/postavami

v pfibéhu? Prol? Jako otec ffi
malych déti se na prvni pohled

v tomto textu vidim jako onen muz,
ktery svij toulec naplnil détmi, byt
ne vSechny jsou synové. Mam fake
dceru a fa je v meém foulci snad fim
nejosttejsim sipem. ZpUsob, jakym
nekompromisné odsuzuje jakoukoli
nenavist a diskriminaci ve svété, mé
vede k neustalému udivu nad silou
a krasou jejiho srdce. Mé tfi déti jsou
nepopsatelnym pozehnanim a, jak
se do¢teme i v Zalmu 127., pfindseji
mi radost. Zaroven me ale Casto
také unavuiji.

Kdyz se viak na fento biblicky text
podivam znovu, zvlasté s ohledem
na advent, vidim se i v jiné ¢asfi
citované pasaze. Na druhy pohled
vidim v toulci sebe, spolu se svoji
Zenou a détmi, svymi rodici, prateli
a spoustou dalSich lidi, které neznam.
Nyni, kdyZ se vidim jako jedno z déti
v toulci, v§imam si, Ze jsem v tésnée
blizkosti se vSemi dalsimi, kdo se tu
nachazeji, tak jako jsou jeden vedle
druhého tésné usporadany sipy

v toulci lu¢istnika. Vidim se zde,
profoze i ja jsem dité - dité Bozi.
Tak jako ty.

Casto se také mame zamyslet nad
tim, kde v daném textu vidime
Boha. Kde se v téfo pasazi nachazi
BUh? Pan Bah by zde jisté mohl byt
tim, ktery rozdava BoZzi dédictvi. Ja
vsak v Bohu vidim vic neZ nékoho,
kdo rozdava pozehnani a odmeény.
Vidim Boha Zivého, aktfivniho, nikoli
takoveho, ktery je spokojeny ve své
necinnosti. Klonim se k fomu videt
Pana Boha jako toho, ktery nas nosi,
jako ten lucistnik, kfery nosi na zadech
sv{j toulec. Vidim Pana Boha jako
toho, ktery se k nam vztahuje, podava
pomocnou ruku, je nam nablizku.
NejpInéji je nam fo zjeveno skrze
Bozi vtéleni, Jezise, to défatko,
jeho? narozeni rok co rok o Vanocich
oslavujeme. MlZeme to vsak
pozorovat take kdyz Pan sahne do
svého Boziho toulce, vola nés,
pfichazi k ndm a vysila nas, abychom
dokazali sva ostfi namifit proti zlu

a bezpravi ve svete. Jinymi slovy,
kdyZ nas vola, abychom pokracovali
v pozemske praci naseho Pana
JeziSe Krista. Kdyz toto z BoZi milosfi
dokazeme, verim, ze z toho ma Pan
BUh radost. Amen.

ANDREW KORT
ANNAPOLIS, MARYLAND, USA

PREKLAD: DORA TICHA

PsAaLm 127:3-5

We are often taught fo try fo
envision ourselves in scripture.
Where are we in the passage? Do
we resonate with one character (or
characters) in the story, and why?
So, as the father of three young
children, upon first glance, | see
myself in this passage as the father
with a quiver full of children, though
not all of mine are sons. | have

a daughter foo and she is maybe
the sharpest arrow in my quiver. Her
pointed infolerance for hatred and
discrimination in the world make
me marvel at her strength and the
beauty of her heart. Without

a question, my three children are an
indescribable blessing and as Psalm
127 suggests, they make me happy.
They make me tired too.

But as | look at this text again, especi-
ally with Advent in mind, | see myself
in a different part of this texf too.
When | look again | see myself,
along with my wife, my children,
my parents, my friends, and so
many more people | do not know
inside of the quiver. So, now as | see
myself as one of the children in the
quiver, | nofice that | am closely
gathered with those who are in

there too, just as arrows are gathered
in an archer's quiver. | see myself in
there because | too am a child;
a child of God. And so are you.

Of course, we are often taught to
fry o see where God is in the text
as well. Where is God in this
passage? Surely, God could be the
one handing out a godly heritage.
But | see God as more than one
who simply hands out blessings
and rewards. | see God as living
and active, not content to sit still.

| tend to see God as the one who
carries us around, like an archer
with a quiver on his or her back.

| tend to see God as the one who
reaches out to us and the one who
comes close to us. We see this most
fully in the incarnation of Jesus, the
child whose birth we celebrate year
after year at Christmas. But we also
see this as God reaches into the
divine quiver, reaching out to us,
coming close to us, and using us to
pierce the ways of wickedness and
injustice in the world. In other words,
fo use us to carry on the earthly
work of Jesus the Christ. And when
we have the grace fo do that,

| believe it makes God happy. Amen.

ANDREW KORT
ANNAPOLIS, MARYLAND, USA

SATURDAY, DECEMBER 11
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NEDELE 12. PROSINCE

LUKAS 3,10-18

STévé se Cloveéku, ze v osobnim i
Vv pracovnim Zivote, ¢as od Casu,
narazi na situaci ¢i chvili, kdy se
pta: A co mam délat? Vétsinou jde
o sitfuace vazne a sloziteé a jejich
feSeni neni nabiledni. Prave proto
ta ofazka. Zni jako zoufalé volani,
jako vyckavani, Zze odpoved spadne
odnékud shary. VétSinou nespad-
ne, ale i to se mlze vlastné stat.

LukaSovo evangelium vypravi

o podobné situaci. Rtzni lidé se
otazkou: A co mam délat? pfaji
Jana Kffitele poté, co jim pfipo-
mene, Ze se blizi spaseni Bozi.
Poté, co jim pfipomene, Ze budou
muset vydat podil ze svych skutkd.
V jejich volani: A co mame délat?
zni jasneé veédomi, Ze to, co ted
délaji, neni Uplné to ono. A oni to
vi. Je to vpravdé dobry dikaz, ze
.Cini pokani”, ze ,jdou do sebe”

a chtéji to zménit. A Janova rada
zni: nezadejte vic, nez musite,

naopak se podeélfe o to, co mate.
Budte trochu skromni a hodné
solidarni. Nestarejte se jen o sebe,
ale myslete na druhé. To je zajimava
odpoveéd na fu vécnou otazku: co
mam délat? No, nestarat se jen

o sebe, ale myslet i na druhé.
Odvracenim pozornosti od sebe
sama ta otdzka ztrati na své nale-
havosti a najde si odpovéd.

Lidem se Janova odpovéd natolik
libila, Ze ve svych myslich uvaZzovali
o Janovi, neni-li on snad Mesias.
Jan takové myslenky odmita

s odkazem na toho, ktery pfichazi
za nim. A tim své posluchace uci
najit to spravne, najit fo Cemu verit
(komu véfit). Janova radostna zvést
zni: objevis-li, Clovéle, komu véfit,
pak nebudes muset nést tihu chvil,
kdy nevi§, co mas délat, protoze
vira v Ného té nasmeéruje k lasce

k bliznimu a ta naplIni tv{j Zivot.

STEPAN BRODSKY
PRAHA, CESKA REPUBLIKA

Luke 3:10-18

IT happens to people that in their
personal or professional life, from
time to time, they come across

a sifuation or a moment when they
ask: what should | do? Most of the
fime, the sifuations are serious and
difficult, and there is no solution
in sight. That is the essence of the
question. It sounds like a desperate
cry, like waifing for the answer fo
fall from somewhere above. Most
of the time it doesn't, but it can
happen nonetheless.

The Gospel of Luke tells us of a
similar situation. Different people
have asked the very same questi-
on: what should

| do? They ask John the Baptist
after he reminds them that God's
salvation is coming. They ask him
after he reminds them that they
will have to give account for their
deeds. Their cry, "And what shall
we do?" shows that they are clearly
aware that what they are doing
now is not quite the right thing.
They know it. It is indeed good
evidence that they are "repenting”
and want to change. John's

advice is: don't ask for more than
you have fo, instead share what
you have. Be a litfle humble and
full of solidarity. Don't just take
care of yourself, but think of
others. That is an interesting answer
to the eternal question: what
should | do? Well, don't just fake
care of yourself, but think of others.
By diverting aftenfion away from
oneself, the question loses its
urgency and finds an answer.

The people liked John's answer
so much that they wondered in
their minds if he was not the
Messiah. John rejects such thoughts
with reference to the one who is
coming after him. And in doing
so, he teaches his listeners to seek
the right thing - fo find what to
believe and who fo believe. John's
good news is: if you discover who
to believe, then you will not have
to bear the weight of the fimes
when you don't know what to do,
because faith in Him will direct
you to love your neighbor and
that will fulfill your life.

STEPAN BRODSKY
PRAHA, CZECH REPUBLIC

SUNDAY, DECEMBER 12
3RD SUNDAY OF ADVENT
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PONDELI 13. PROSINCE

Exopbus 1,15—22

Nejsem si jisty, kolik mi bylo let, ale vzpominam si, jak jsem jednou
pfisel ze Skoly

a nasel matku, jak sedi s jinou matkou v kuchyni

popijely kafe a pldnovaly revoluci

Nikoli ozbrojenou, s kulkami a bombami

Ale hnuti odporu vychazejici z Iasky a odvahy uniknout smrticim ¢etam
El Salvadoru a vychovavat déti v cizi zemi, jako Cinila kamaradka mé
matky, Gloria

a s nim takeé Bozi lid
Nebo tak, jako Marie s Josefem proklouzli Herodovi, aby Slovo Bozi

nepfestalo dychat a rlst a sesazovat mocnosti, jez o sobé tvrdi, Ze jsou
pro Zivot, zatimco praktikuji jen smrt

Chce to kuraz, dostatek Boziho milosrdenstvi a velkou davku soucitu,
abychom se odvazili riskovat povyk silakt a mocnych, ktefi nedokazou
pfijmout, Ze komunité milovanych pomahaji k Zivotu Matky Hnuti, které
neni mozno znicit, zavrit ani zakazat

MARK HARPER
MARYLAND, USA

PREKLAD: DORA TICHA

Exopbus 1:15—22

I'm not sure how old | was, but | remember coming home from school
and finding my mother sitting with another mother in the kitchen
sipping coffee and plotting revolution

Not the kind with bullets and bomlbs

but a resistance rooted in love and the courage to flee the death squads
of El Salvador and to raise children in a strange land, as my mother’s
friend Gloria was doing

Or as Shiphrah and Puah defied the pharaoh so that Moses might live
and God's people, too

Or as Mary and Joseph slipped past Herod so that the Word of God
would keep breathing and growing and overthrowing the Powers that
claim to be for life but only practice death

It takes guts and grace and courage and compassion to risk the howl of
strong men who cannot accept the fruth that a Beloved Community is
being mid-wifed fo life by Mothers of a Movement they cannot shut down

MARK HARPER
MARYLAND, USA

MONDAY, DECEMBER 13
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UTERY 14. PROSINCE

Exopbus 2,1-10

Kdysi kdesi. V Egypté, v zemi Slunce,
rozléhajici se podél Zzivotodarné reky
Nilu, v zemi pyramid. V zemi neome-
zeneho boZskeho viddce faraona Zil

narod jakychsi pfistéhovalcd, Hebrejcd.

Ti se sem dostali za velkeho hladomoru
a v Egypté pak nasli novy domov.
Dafrilo se jim tu. AZ to v Egypfanim
zaCalo nahanét strach. Zacali Hebrejce
utladovat a posléze bylo rozhodnuto
o jejich likvidaci, vyvrazdeni naroze-
nych chlapeckd. Nebylo mozno
riskovat, Ze by se jesté vic rozmnozili
a ohrozili mocnou egyptskou fisi.

Do této neklidné doby se dvéma
hebrejskym pfistéhovalcim narodilo
dité. Dité tak krasné a dobré, jako se
tak Casto déti na tento krasny a dobry
svet rodi. Maminka jej chvili schovava,
ale pak uzZ to nejde. Uplete oatku

a vloZi dité do vody. Snad ho voda
prenese pres tuhle neklidnou dobu,
tak jako kdysi Archa Noeho.

Voda dité donese do rukou faradnovy
dcery, kterd se v fece koupe. Nena-
sleduje vSak chlapeckova smrt. Dcera
mocného vladce Egypfta je hnuta
litosti, milosrdenstvim. A tak se chlapec
vrati podivuhodnym zplsobem ke
sveé matce. Pozdgji Zije jako adopto-
vany syn na faradnové dvore. Je to
prave jeho adoptivni matka, kterd mu
da jméno Mojzis ,vytahuijici”.

Tenhle chlapec pak bude mit, coby
muZ, pohnuty osud. Stane se Ustfedni
postavou dgjin hebrejskeho naroda.
Bude to on, ktery vyvede lzraelce

z Egypfta. Vyvede je z otroctvi, ke
svobodé. K nové existenci. A proZzije
si pak s nimi nejednu horkou chvilku.
Sladky happyend hollywoodskych
filmG tohle story pfi pozorném cteni
postrada. Kdyztak si je nékdy celé
znovu pozorné prectéte.

Svoboda s sebou fofiz nese narok
odpovédnosti, dospélosti — zménu
mysleni oproti zZiti v bezmyslenkovité
mechanické poslusnosti. A to véetné
zmény pohledu na druhé, na lidi
kolem mé, na moje blizni. MoZnd i na
ty se Samafrska Ci Egypta. Treba tak
Mojzi§ na pousti ve svém stafi nekdy
vzpominal na svou adoptivni matku,
kterd mu kdysi, pohnuta litosti,
zachranila Zivot, dala vzdélani a lasku.

O mnoho let pozd&ji, vypravi se,
jeden mocny vlddce v Jeruzalémeé
opét tvoril dé&jiny, kdyZ rozhodoval

o tom, Ze je potfelba noveé narozene
hebrejskeé chlapce sprovodit ze svéta.
| tehdy jeden unikl. Ten, jehoZ narozeni
si v téchto adventnich dnech pfipo-
miname. Kdyz dospél, tak nam
vypravél o milosrdném pfijeti nas
viech nasim nebeskym Otfcem, a fo
napfi¢ viemi narody. Jako by pres
vSechny nafizeni mocnych neslo
vysvobozujici Bozi plsobeni v tomto
svetfe zastavit. Jako by fu bylo jesté
jiné kralovstvi nez ty nejmocnéjsi
mocnosti svéta.

JAN SOBESLAVSKY
BRNO, CESKA REPUBLIKA

Exopbus 2:1-10

Once upon a time, somewhere in
Egypt, the land of the sun stretched
along the life-giving river Nile, the land
of the pyramids. In the land of the
unlimited godlike ruler, Pharaoh, there
was a nafion of immigrants, the Hebrews.
They came to Egypt during the great
famine and found a new home there.
They prospered. They prospered to the
extent that the Egyptians became fearful.
They began fo oppress the Hebrews,
and finally the decision was made to
exterminate them, to murder the baby
boys that were born. The Egyptians did
not want to take the risk that the Hebrews
would grow in number even more and
endanger the mighty empire.

In this tfroubled time, two Hebrew
immigrants had a child. A child as
beautiful and good as any child born
info this beautiful and good world. The
mother hides the child for a while, but
then she can't do it anymore. She weaves
a basket and puts the baby in the water.
Hopefully the water will carry him
through this troubled time, as Noah's
Ark once did.

The water carries the child info the arms
of the Pharaoh's daughter, who is bathing
in the river. But the boy's death does not
follow. The daughter of Egypt's powerful
ruler is driven by pity, by mercy. And so
the boy returns fo his mother in

a wondrous way. Later, he lives as an
adopted son at the Pharaoh's court. It is
his adoptive mother who gives him the
name Moses, meaning,“the drew out".

This boy, when he becomes a man, is
going fo have a froubled destiny. He
will become a central figure in the

history of the Hebrew nation. He will
be the one to lead the Israelites out of
Egypt. He will lead them out of slavery,
to freedom -to a new existence. He will
experience many fough moments with
them. This story, when read carefully,
lacks the sweet happy ending of
Hollywood movies. If you ever read it
all again, read it carefully.

Freedom carries with it the claim of
responsibility, of maturity - a change of
thinking as opposed fo living in mindless
mechanical obedience. And that includes
a change of view on others, on the
people around me, on my neighbors,
perhaps even those of Samaria or
Egypt. Maybe that's how Moses in the
desert, in his old age, sometimes
remembered his adoptive mother who
once, moved by regret, saved his life,
gave him an education and love.

Many years later, so the story goes,

a powerful ruler in Jerusalem was again
making history when he decided that
the newborn Hebrew boys needed to
be driven out of the world. Even then,
one managed fo escape, the one
whose birth we remember in these
days of advent. When he grew to be a
man, he told us of our heavenly Father's
merciful acceptance of us all, across all
nations. It is as if, in spite of all the
decrees of the powerful men, God's
liberating action in this world could not
be stopped. As if there was another
kingdom, set apart from the mightiest
powers of the world.

JAN SOBESLAVSKY
BRNO, CzECH REPUBLIC

TUESDAY, DECEMBER 14
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STREDA 15. PROSINCE

Exobus 2,11—-22

Byl jsem tam celou dobu.
Stranou od ostatnich.

Cizinec mezi Midjanci, oddanymi koCovniky arabské pouste. Potomky
Abrahdmovymi, nikoli v3ak skrze Jakoba. Ne-Zidy. Spolu-cizinci.
Cekani na Jehov(v dalsi tah...

Povstal jsem z pisku jako egyptsky faradn, maska z pisku a poveétti.
Ostreé rysy tvafe vytepane veétrem a boufemi. Cekal jsem celé véky.
Skvafil jsem se na slunci. Ovce se pasly u mych nohou. Ze dnU se staly roky.
Celou dobu jsem tam byl a Cekal, Ze se ze me stane svaty.

Ale svatost chce cas.

Kde je moje budouci slava? Zeme je plnad nebe, jak piSe basnik, tak si
sundej opanky.

Mojzis, muz. Jehova ho take pfipravoval. Na advent, pfichod ného
nového, néceho svatého.

Ale svatost chce cas.

—pisen z hory Sinaj

JEAN YOUNG KILBY
HARRISONBURG, VIRGINIA, USA

PREKLAD: DORA TICHA

Exobus 2:11—-22

I was there all along.
Set apart.
An alien among the Midianites, those nomadic stalwarts of the Arabian
Desert. Descendants of Abraham, yet not through Jacob. Non-Hebrew.
Fellow aliens.

Wiaiting for YHWH to make a move.

Rising out of the sands like an Egyptian pharaoh, there | stood, my face
encrusted.
Wind and storm chiseled my feafures. Rugged and craggy, | waited ages.
The sun baked me. Sheep grazed at my feet. Days drifted info years.

| was there all along, waiting for sanctification, to be made holy.
But holiness takes time.

What future glory is mine? Earth's crammed, as the poet writes, so take
off your shoes.
The man Moses. YHWH was preparing him, too. For the advent of
something new, something holy.

But holiness takes time.

—Song of Mount Horeb

JEAN YOUNG KILBY
HARRISONBURG, VIRGINIA, USA

WEDNESDAY, DECEMBER 15
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CTVRTEK 16. PROSINCE

1. SAMUELOVA 1,4-20

Dnes, v tomto case ocekdvani, se
setkdvame s Chanou, Zenovu, jiz bylo
utrpeni dlouhého ¢ekani dlvérnée
znamo. Je druhou Zenou muZze,
ktery ji zZboznuje, avsak navzdory
jeho lasce je Chana plna zarmutku.
Nikdy neméla défti, neslo to. V dobg,
kdy se pfibeh odehrava, se hodno-
ta Zeny odviji od toho, kolik porodila
potomkd, zejména téch muzskych.
Jeji neplodnost je znamenim, ze
,Hospodin uzavrel jeji [dno”, jinymi
slovy, Ze se BUh z néjakého nezna-
mého divodu rozhodl nedat Chanée
dité. Jeji neplodnost je tfedy vnima-
na nikoli jako zdravotni problem,
ani jako Chanina chyba, ale jako
znak toho, Ze se Blh od Chany
odvrafil.

Co hUr, prvni zena Elkany, Penina,
ma spoustu déti, klukd i holek,

a nevaha to Chané jednou za cas
vmest do tvarfe. Po né&jaké dobé
uz to Chana neni schopna dal
snaset. Pii jedné z kazdorocnich
pouti do Silu se Chana rozhodne
vejit do Boziho domu. ,...av
hotkosti duse se modlila k Hospo-
dinu a usedaveé plakala.” (v. 9)
LHospodine zastup, jestlize
opravdu shlédnes na poniZeni sve
sluZzebnice a rozpomenes se na
mne, ... ale darujes své sluzebnici
muzskeho potomka, daruiji jej
tobé&, Hospodine, na cely Zivot;

bfitva se jeho hlavy nedotkne.”
(v. 11)

MUZe to znit jako smlouvani s PAnem
Bohem. KdyzZ pro mé udélas to

a to, ja fi na oplatku dam ono.
Chanina modlitba ale neni Zadnym
handrkovanim na trzisti. Chana fu
odvazné stoji pfed BoZi tvafi a
vyléva mu svij Zal, Upénlivé Pana
prosi o pomoc.

Je to jediny pfipad v Zidovskem
Pismu, kdy se jedinec odvazi
pomodlit svoji osobni modlitbu

v BoZi svatyni. A udéla fo Zzena.
Neplodna Zena, jeZ je svym
LSfavem" spolecensky stigmatizo-
vana. V pismu se samoziejmé
vyskytuji i dalsi osobni modlitby,
ale neodehravaji se ve svatyni.

A nachazime tu také mnoho
modliteb ve svatyni, jsou fo ale
modlitby skupinove, nikoli modlitby
jedincd. Chana je zcela osamocena,
placici, zranitelnd, avak presto
silnd — nachazi odvahu stanout
pred BoZi pfitomnosti a Zadat

o vyslySeni u Nejvyssiho.
Dokazeme v tomfo adventnim
Case Cekat s takovou vytrvalosti

a horlivosti, jakou prokazala Chana?

MARTHA MOORE-KEISH
ATLANTA, GEORGIA, USA

PREKLAD: DORA TICHA

1 SAMUEL 1:4—-20

Today, in this season of waiting,
we meet Hannah, a woman well
acquainfted with the ache of
waifing. She is the second wife of
a man who adores her, but despite
his love, Hannah is miserable. She
has not been able fo have children.
In those days, a woman's worth
depended on her bearing children
— particularly male children. Her
infertility is a sign that "God has
closed her womb"- in other
words, God has for some myste-
rious reason chosen not to give
her a child. Her condition is not
seen as a medical problem, or
even as Hannah's fault, but as
God's withdrawal.

To make matters worse, Elkanah's
first wife Penninah has lots of
children — boys and girls both —
and she rubs it in Hannah's face.
After a while, Hannah can't take it
anymore. One year, in Shiloh, she
goes into the holy place of God's
presence. “She was deeply
distressed and prayed to the Lord
and wept bitterly.” (v. 9) O Lord
of hosts,” she cries, "if only you
will look on the misery of your
servant, and remember me. ..
but will give to your servant a male

child, then | will set him before
you as a nazirite, until the day of
his death.” (v. 11)

This may sound like bargaining
with God: "if you will do this for
me, then | will do this for you.” But
Hannah's prayer is no mere act of
haggling in the marketplace. She
is boldly standing in the presence
of God, pouring out her pain,
begging God to help her.

This is the only fime in the Helbrew
Bible when an individual offers

a personal prayer in the sanctuary
of the Lord. And it is a woman. And
a barren woman, whose condition
makes her less valuable than others.
There are other personal prayers
in scripture, but they are not in the
sanctuary. And there are other
prayers in the sanctuary, but they
are group prayers, not individual.
Hannah stands alone, weeping
and vulnerable, yet at the same
fime powerful, willing to stand in
God's presence and claim the
attention of the most High.

In this advent season, can wait
with as much passion and persis-
fence as Hannah.

MARTHA MOORE-KEISH
ATLANTA, GEORGIA, USA

THURSDAY, DECEMBER 16
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PATEK 17. PROSINCE

1. SAMUELOVA 2,1-5
CHANINA MODLITBA

Kdyi se zamyslim nad Chaninou
modlitbou, jako prvni si vzpomenu
na jeji odvaznou modlitbu ve
svatyni, kdy ze zoufalstvi, Ze nemUze
mit dité, nedokazala jist ani spat

a stale jen plakala. Odvaha modlit
se uprostfed fak hlubokeho
zoufalstvi ndm mUze byt inspiraci,
abychom se k Panu dokazali
obracet v modlitbé, i kdyZz maji
nase Usta sotva silu vyslovit kloudné
slovo. Jeji pfibéh ndm pfipomina
BoZi vérnost a schopnost Pana Boha
promeénovat tezko predstavitelnymi
zpUsoby nejen nase pribéhy, ale
také pfibeéhy téch, kdo Ziji na okraji
spolecnosti, jako bezdétné Zeny

v Chaniné dobé. Jeji modlitbu ve
druhé kapitole jsem znala o néco
meéne. Je to pisen chvaly a vdec-
nosti, vzdavani dika.

Tato modlitba, jiz Chana vyslovi
poté, co sveho vytouzeného syna
Samuele odvede do domu Boziho,
je uzasnym prikladem vdécnée
odpovedi na BoZi lasku. Odezvu
této modlitby najdeme v 1. kapitole

Lukasova evangelia. Toto Magnifi-
cat vam jisté bude povedome,
zvI3sté v tuto rocni dobu. Jak Chana,
tak Marie chvali Boha za 1o, ze
vyzdvihl ponizené a uflacovane

a pfipominaji nam, Ze skutec¢né
.Nikdo neni svaty mimo Hospodina,
neni nikoho krom tebe.” (v. 2)
Stejné jako Marie by Chana nikdy
nebyvala uhodla, jaké ma Pan Blh
plany pro jejiho syna, ale byla
verna ve svem zivote i v modlitbé.
V Sewickley Presbyterian Church
kazde bohosluzby zahajujeme
vyjadfenim nasi vize, kterd ma
shromazdéni provazet i v béZznem
Zivoté. Zni takto: ,TouZzime byt
cirkvi, kde se Evangelium Pana
JeZiSe Krista vérné hlasa a vérnée
Zije, jako vdécna odpoveéd na Bozi
lasku.” Chanin Zivot i jeji modlitba
ve 2. kapitole tuto vizi dobfe
ilustruje a mdZe ndm byt inspiraci,
abychom na BoZi pozehnani
dokazali odpovedét hlasanim jeho
Slova a tim, Ze budeme vérné zit
Dobrou zpravu od Boha.

DEBORAH MURDOCH

SEWICKLEY, PENNSYLVANIA, USA

PREKLAD: DORA TICHA

1 SAMUEL 2:1-5

HANNAH'S PRAYER

When | think of Hannah's prayer,
| first remember her bold prayer
at the tfemple when she was so
full of despair in longing for a child
that she could noft eaf, sleep, or
stop crying. Her courage to pray
during this deep despair inspires
us fo go to God in prayer, even
when our lips can barely form the
words. Her story reminds us of
God's faithfulness and his ability
fo transform our stories, and the
stories of those who live in the
margins and are devalued by
society like childless women in
Hannah's fime, in ways we can
never imagine. Her prayer in
chapter 2, one that | was less
familiar with, is a song of praise
and thanksgiving.

This prayer, after Hannah has given
her much longed for child Samuel
to the house of Lord, is an example
of her grateful response to God's
love. It is echoed in a prayer that
is familiar, particularly at this fime

of year — the Magnificat in Luke
chapter 1. Both Hannah and Mary
praise God for raising up the
lowly and the oppressed and
remind us that truly “there is no
Holy One like the Lord, no one
besides you (verse 2)." Like Mary,
Hannah could have never guessed
the Lord's plans for her son, but
she was faithful in her life and in
prayer.

Sewickley Presbyterian Church
has a vision statement that is
included in the welcome for each
worship service and serves a guide
for our congregation. It reads,
“We aspire to be a church where
the Gospel of Jesus Christ is
faithfully proclaimed and faithfully
lived in grateful response tfo God's
love.” Hannah's life and her prayer
in chapter 2 is an illustration of this
vision and inspires us fo respond
to God's blessings by proclaiming
His word and faithfully living out
the Gospel.

DEBORAH MURDOCH
SEWICKLEY, PENNSYLVANIA, USA

FRIDAY, DECEMBER 17




SOBOTA 18. PROSINCE

1 SAMUELOVA 3,1-20

Jak za dnd Eliho,
Bdh volad do nodi,
hleda si blizniho,
ndm chybi proroci.

DAN ZARSKY
VSETiIN, CESKA REPUBLIKA

1 SAMUEL 3:1-20

As in the days of Eli,
God calls into the night,
seeking a neighbour
we lack prophets.

DAN ZARSKY
VSETIN, CZECH REPUBLIC

SATURDAY, DECEMBER 18
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4. ADVENTNI

NEDELE 19. PROSINCE

1zAJAS 40,1-8

Moje studijni Bible (Harper's
New Revised Standard Version)
tuto Cast Izajase nazyva ,svazkem
utéchy a ujisténi”. V tomto finalnim
oddilu zvéstuje 1zajas poselstvi

0 spaseni, nejen pro narod izraelsky,
ale pro vSechny véfici. V této
nelehke dobé, kdy navic vsude
kolem fadi epidemie onemocnéni
COVID-19, je potieba si Bozi slavu
pfipominat vice nezZ kdy jindy.

Ma se za 1o, Ze prvnich nékolik
verst 40. kapitoly se vztahuje

k Janu Krtiteli, prorokovi z pouste,
ktery polozil zaklady pro JeziSovo
pUlsobeni. Lukas a Matous cituji ze
3. a 4. verSe tohoto oddilu, kdyZz
piSou o tomto pribuzném Jezise,
ktery Zil Zivot poutnika a kazal

o odpusténi htichl skrze krest.
Jakym evangelistou asi byl tento
muz, pfichazejici z pouste, nejspise
zanedbaného vzhledu, kazajici
zcela nove pojeti spaseni? Ackoli
byl vybran Bohem, byl to rozhodné

ponekud zvIastni posel.

Pfipomnélo mi fo jednoho pana,
ktery v dobé obéda pravidelné
kazal na kfizovatce dvou nejrus-
néejsich ulic v centru Pittsburghu.
Citoval Pismo a nabadal kolem-
jdouci, aby se ,vydali za JeziSem".
Komukoli, kdo zareagoval, podaval
fisténé zpravy. Vétsina z nas kolem
ného co nejrychleji prosla, abychom
se vyhnuli o¢nimu kontaktu

a nemuseli se citit nesvi. Mél to

v hlavé malicko v nepofadku, nebo
se prosteé citil inspirovan k tomu,
aby plnil JeziSovo Velkeé povolani
a ,ziskaval u¢edniky ze viech
narodd"? Nyni, o mnoho let
pozdeji, pfemyslim, co se asi

s timto pouli¢nim kazatelem stfalo.

Vétsina z nas neciti povolani takto
svedcit cizim lidem, které potkdme
na ulici. Co dal$iho tedy mdzeme
my, kiestanée, udélat, abychom
byli lepSimi uc¢edniky Pana JeziSe
a pfipravovali cestu Panu?

CHARLENE BECK
SEWICKLEY, PENNSYLVANIA, USA

PREKLAD: DORA TICHA

IsalAH 40:1-8

My study Bible (Harper's New
Revised Standard Version) intro-
duces this part of Isaiah as “the
volume of comfort and assurance”.
In this final section of the book,
Isaiah's message is one of salvation,
not only for the nation of Israel
but for all believers. Given these
troubled times plus the COVID-19
pandemic that sfill rages all around
us, we need fo be reminded of
God's everlasting glory now more
than ever.

The first few verses of Chapter 40
are widely believed to refer to
John the Bapfist, the prophet from
the wilderness who laid the
groundwork for the ministry of
Jesus. Indeed, Luke and Matthew
quote from verses 3 and 4 when
wrifing abouft this relative of Jesus
who lived a nomadic life and
preached about the remission of
sins through baptism. What kind
of evangelist was this man, coming
from the desert, most likely
unkempt in appearance and

proclaiming new ideas abouft
salvafion? Although chosen by
God, he was an unusual messenger.

This reminds me of a man who
regularly preached during lunch-
time af the intersection of two of
the busiest streets in downtown
Pittsburgh. He would quote
scripture and exhort passers-by to
“come to Jesus” while handing
ouf prinfed messages to anyone
who responded. Most of us
quickly passed by him, uncomfor-
table and avoiding direct eye
contact. Was he perhaps mentally
unstable, or was he genuinely
inspired to fulfill the Great
Commission of Christ to “make
disciples of all nations"? Now
many years later, | wonder whatever
happened to this evangelist from
the street.

While not many of us are inspired
fo witness to strangers in this way,
what more can we Christians do
to be better disciples of Jesus,
preparing the way of the Lord?

CHARLENE BECK
SEWICKLEY, PENNSYLVANIA, USA

SUNDAY, DECEMBER 19
4TH SUNDAY OF ADVENT
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PONDELI 20. PROSINCE

Rurt1l,7-17

Be’rlém - fo je misto, spojené

s velkymi pfibéhy o zachranég,
prichazejici od Boha. Betlém je na
pocatku pfibeéhu krdle Davida

i JeziSe Krista. PFibéh staré Noemi
zde naopak mél skondit — a ne
zrovna $tastné. Ale i tento pfibéh
ma svou zachrankyni — je to mlada
Rut, ktera svym odvaznym rozhod-
nutim zménila udél Noemi: po vsi
té bolesti mohla zazit soucit, nadeji
a nakonec i radost - fo kdyz

v naruci chovala jeji dité, o kterém
byla pfesvedcena, Ze ho nikdy
neuvidi.

Je pravda, Ze oproti tém dvéma
dalsim pribéhldm z Betléma, je
tenhle takovy hodné obyclejny:
Krale Davida si BUh vybral, aby
vysvobodil cely narod z nadvlady
Pelistejcl. Skrze Jezise Krista byl

cely svét vykoupen ze svych
hfich(. Rut se stala zachrankyni
jedné zeny. Je v tom ale opravdu
takovy rozdil? VZdyt Rut se musela
vzdat vSech svych jistot i moznosti,
rozhodla se darovat Noemi cely
sv{j Zivot. A prave skrze soucit,
vernost a sebeobétovani vstupuje
BUh do svéta. Na fo je dobré
pamatovat, a hledat Boha nejen
ve velkych pfibézich, ale i v téch
malych, skromnych a nendpadnych,
jako je ten o Rut a Noemi. Profoze
se zcela jisté odehravaji vSude
kolem nds — a my do nich mdZzeme
vstupovat. Mdzeme tak vérit, ze

i v dneSnim Betlemé, ktery se stal
bolestnym znamenim rdznych zdi,
branicich porozumeéni a lidskeé
blizkosti, se objevi néjaky zachrance,
poslany od Boha.

JAN LAVICKY

KLASTER NAD DEDINOU, CESKA REPUBLIKA

RUTH 1:7-17

Be‘rhlehem - a place associated
with the great stories of God's
salvation. Bethlehem is at the
beginning of the story of King
David and Jesus Christ. The story
of old Naomi was supposed, by
contrast, fo end here - and not
exactly happily. But even this
story has its savior — young Ruth
who, with a courageous decision,
changed Naomi's fate: after all her
pain, she was able fo experience
compassion, hope, and eventually
joy, when she held her child in
her arms, having been convinced
she would never see him.

[t is frue that, unlike the other two
stories from Bethlehem, this one is
more common: God chose King
David to deliver the whole nation
from the dominion of the Philistines.
Through Jesus Christ the whole
world was redeemed from sin.

Ruth became the savior of one
woman. But is that really such

a difference? After all, Ruth had
to give up all her certainties all her
possibilities when she decided to
give her whole life fo Naomi. And
it is through compassion, faithfu-
Iness and self-sacrifice that God
enters the world. It is good to
remember this, and to seek God
not only in great stories but also in
the small, modest and inconspi-
cuous ones, such as the story about
Ruth and Naomi. Because they
certainly take placeall around us,
and we can enter info them. We
can in this way believe that even
in foday's Bethlehem, which has
become a painful sign of various
walls, hindering understanding
and human closeness, there will
be a savior senf from God.

JAN LAVICKY
KLASTER NAD DEDINOU, CZECH REPUBLIC

TRANSLATION: DAVID SINCLAIR

MONDAY, DECEMBER 20
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UTERY 21. PROSINCE

Rut 4,13-17

V cel¢ historii lidské existence
nejspi$ nenajdeme vyraznéejsi
politickeé rozdeéleni nez délici &aru
mezi insidery a outsidery, ,,nasimi"
a ,cizimi". Stavi se zdi ve snaze
docilit toho, aby outsidefi zlstali
venku a insidefi uvnitt. Vznikaji
zdkony s cilem poskytnout dostatek
prostfedkd ,,nasim" a nedovolit,
aby populace nardstala diky
JCizincdm". Cirkev urdila, kdo smi
byt pokften a pfijimat chléb a vino,
kdo smi slouZit slovem, komu byl
pfisliben Zivot vé¢ny a komu hrozi
nikdy nekoncici muka. Dnes snad
vice nez kdy jindy mlZzeme
pozorovaft, jak zejména polifici
umysliné hloubi pfikopy mezi
LNami” a ,jimi". Zavrzeni a odmitani
jedné skupiny jim slouzi jako
zpUsob, jak se zalibit skupine jiné.
Nativismus, elitarstvi, rasismus,
sexismus, genderismus... Zijeme
ve svete, kde se s témito -ismy
nekontrolovatelné rozirhl pytel.

Do takoveého svéta mluvi dnedni
text z Rut tichym, prorockym

slovem. Rut, Modbka, cizinka, je
pfijata do Zidovske rodiny, stava

se jeji soucasti. Opustené Noemi
se dostava radosti v nalezeni
noveho spolecenstvi. Celd kniha
Rut je jakymsi mostem mezi pribéhy
poutnikd a pribehy krald. A hlavné:
zavér tefto pasaze nam pripoming,
Ze fen ,nejdomactejsi ze viech
domacich”, David, v sobé nese
geny cizince. ,Pojmenovaly jej
Obéd. (...) To je otec Jisaje, otfce
Davidova." Mdzeme to vnimat
jako adventni pfipomenuti, Zze
délici &ary nejsou tak neprostupne,
jak prfedpoklada politicky kalkul.
V adventni dobé ndm text nena-
padné naznacuje jesté jednu
duleZitou véc: Ze to nejhlubsi
rozdéleni, totiZ propast mezi
Stvofitelem a jeho stvorenim, je
premosténo prave pfichodem
Immanuele — Pan Blh s ndmi.
Pokud ani takto skutecna prekazka
neodold vili BoZi, pak neodola
Zadna. 4. kapitola Ruf je krasnou
ilustraci foho, Ze jeden z nejjasnéj-
Sich dtkazl o sile Bozi vile prichazi
v podobé malého, neposedného
balicku — défatka.

MARK DoOuUGLAS

ATLANTA, GEORGIA, USA

PREKLAD: DORA TICHA

RUTH 4:13-17

Perhaps no political division has
been more fundamental fo human
existence than the one between
insiders and outsiders. Walls are
created to keep outsiders out and
insiders in. Laws are passed fo
provide resources to insiders while
preventing their numbers from
swelling with outsiders. The church
has decreed who can be bapftized
or come fo the table; who can
serve in leadership and in what
capacity; who has been promised
eternal rest and who might face
unending torment. Perhaps
especially today, the lines between
insider and outsider are being
hardened by polificians of all types
who see advantages in appealing
to one group by rejecting another.
Nativism, elitism, racism, sexism,
genderism: we live in a world of
-ism’s run amok.

Into that world, Ruth 4:13-17 speaks
a quietly prophetic word. Not only
is the Moabite outsider Ruth (once
again) made a part of an Israelite

family; not only is forsaken Naomi
brought info the joy of new life
and community; not only does
the very book of Ruth bridge the
gap between the stories of
wanderers and the stories of kings;
but the end of the passage reminds
us that the ultimate Israelite insider,
David, carries the genes of an
outsider in his cells: “They named
him Obed; he became the father
of Jesse, the father of David.” It is
an Advent reminder that divisions
are more partial and barriers more
porous than polifical calculus admits.

It is also an Advent hint that the
deepest division—that between
Creator and all of creation—is, itself,
broken with the coming of
Emmanuel, God with us. If even
that one true barrier will not
withstand the will of God, then no
other will. And, rather delightfully,
Ruth 4 reminds us that one of the
clearest bits of evidence of the
power of that will comes in a small
and squirming package: a child.

MARK DouGLAS
ATLANTA, GEORGIA, USA

TUESDAY, DECEMBER 21
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STREDA 22. PROSINCE

ZALM 2,1-6

R adéji bych zpival betléemskou
pisen o tvém narozeni, Pane
celého svéta. Slova Zalmistova
mne dési stejné jako ruda zdre
na fotografii pfipominajict
plameny ohne. Tvij vysméch
nebo tvij hnév - co je horsi?
Nevefim, Ze pro ty, co se ti
vzddlili, mas jen tohle. To bych
byl bez Sance.

Ty mi vsak ddvds poznavat svou
blizkost. Naplriujes mé dny
poZehndnim, aniz bych si to
zaslouZil. Prosim, zachovej mi
vyhled ke svému Sijonu, ke své
svaté hofe. Misto plamend
fouZim spatfit svetlo tvého
adventu. Tvé laskaveé ndruce,
do niZ se tak rad vracim. Amen.

FoTto/PHOTO: WIERA JELINEK, RATIBOR, CZ

PAVEL HANYCH
PRAHA, CESKA REPUBLIKA

PsALM 2:1-6

I 'd rather sing the Bethlehem
song of your birth, Lord of all
the world. The psalmist's words
frighten me as much as the red
glow in the photograph
resembling flames of fire. Your
mockery or your anger - which
is worse? | don't believe this is
all you have for those who
have drifted away from you.

I wouldn't stand a chance.

But you let me feel your
closeness. You fill my days with
blessings | don't deserve. Please
preserve my view of your Zion,
your holy mountain. Instead of
flames, | long fo see the light of
your advent. Your kind arms, info
which | love to return. Amen.

PAVEL HANYCH
PRAGUE, CZECH REPUBLIC

WEDNESDAY, DECEMBER 22
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CTVRTEK 23. PROSINCE

1zAJAS 9,6—7

Kolik jen fitull ponese to zdzracné
dité! Kolik jen ocekavani i my
leckdy promitdame do vlastnich
déti: ten to dotdhne dal nez ja!
Mladd generace je nasi budouc-
nosti, ktera napravi hfichy matek

a otcl. A hle: nastupuijici generace
toho skute¢né leccos zmeni

k dobremu, posunou dal. Ale
leccos starého si tahnou dal, co
zavafi na problémy nove. | mesias,
az prijde: ten pfekona vie, co bylo
staré a zaspinéné. Bude tofiz jiny
nez my, lepsi, dokonaly. Superhr-
dina. A hle, kdyZ mesias prisel, zas
az tak se od nas nelisil. Obycejny,
urcité usmevavy kluk v chudé
rodiné tesare z periferie, 0 ném?
do jeho fficeti nikdo neslysel.

A ani jeho konec neodpovidal
fomu, Ze by se jeho vladarstvi
rozsifilo a pokoj by byl bez konce.
A preci se fenhle muz, kdysi
obycejny vesnicky kluk, stal pro

viru bozskym Vladcem pokoje.
Vladne tak, Ze to Casto jde proti
nasim ocekavanim. Casto jeho
vlada se skryva pod povrchem
veci. Takovy ale on uz je. Ale prave
od n&j se v naSem svedé rodi
véci a déje, které — kdy7 se
zmocni naSich srdci — posouvaji
stare i mlade k té prave, dobré
budoucnosti.

' TWORK MADE IN

" DiacoNiA ECCB, L|1%Mﬁ|cs CEN

Jiki SaAmSuLa
LiToMERICE, CESKA REPUBLIKA

IsAIAH 9:6—7

How many fitles will this miracle
child carry! How many expectations
do we sometimes project info our
own children: this one will go
further than me! The young
generation is our future, which
will rectify the sins of the mothers
and the fathers. And lo and behold,
the next generation really does
make a difference, move on. But
they are dragging on something
old, which boils down to new
problems. And the Messiah, when
he is come, he shall surpass all
that was old and filthy. He will be
different from us, better, perfect.
A superhero. And behold, when
the Messiah came, he was noft so
different from us. An ordinary

boy, cerfainly with a kind smile, in
the poor family of a carpenter
from the periphery that no one
had heard of unfil he was in his
thirties. And even his end did not
correspond to the expansion of
his dominion and the peace that
would be endless. And yeft this
man, once an ordinary village
boy, became the divine Ruler of
Peace for faith. He rules in such a
way that it often goes against our
expectations. Often his rule hides
beneath the surface of things. But
he is already like that. But it is from
him that things and events are
born which, when they seize our
hearts, move the old and the
young fo the frue, good future.

Jiki SamsuLa
LITOMERICE, CZECH REPUBLIC

THURSDAY, DECEMBER 23
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PATEK 24. PROSINCE

MATOUS 2,1-9

Narodil se Kristus Pan. Aihned je
to jinak, nez bychom cekali. Jako
prvni ze vSech se o JeziSe zajimaji

pohané. Oni se jako prvni poklonili
narozenemu krali. A pak Josef

s Marii a Jezisem budou prchat do

Egypta. A u pohand najdou asyl.

Mozna je to pro nas prvni informace
o tom, oc jde v tom zacinajicim
procesu Boziho dila. Kdo si s tim
narozenym JeziSem zacne, af si
nesmysli, Ze si ho ochodi podle
svého obrazu. A Ze do né&j bude
moci vloZit viechny sveé predstavy
o Zivoté. Buh v Kristu vSak jednd
jinak. I moc, které mu bude po
vzkfiSeni dana bude jin3, nez fa,
kterou jako lide zndme. Jakou moc
muze mit podle lidskych predstav
ten, kdo skoncil poplivany na
drevé kfize?

V pfibéhu o narozeni Krista slySime
nejméne dva dlrazy.

Prvy — je to Bozi dilo. Slavné. Vi

o fom cely vesmir, hvézdy, vzdélanci
jinych kultur, andélé nestaci davat

jeden pokyn za druhym. Jako do
nebeskeé skladacky do sebe zapada
to, co pred staletimi fikali proroci,
a malokdo tomu rozumél.

Druhy - Bozi dilo je spojeno se
zemi. Chudi rodice, emigrace,
nejistota co bude, utrpeni a velky
plac téch, kdo oplakavaji sve déti.
Lidska ponizenost. A Nazaret, misto,
kterym obyvatelé hlavniho mésta
moznd vibec nevedéli.

Podobné se tyto dveé véci snoubi
v JeziSove Zivoté. Nepopiratelna
moc. Uzdravuje. Mnozi za nim jdou.
Jedna, mluvi, kdze uzdravuje tak
jak nikdo jiny. A zaroven nema kde
by hlavu sloZil.

To je nase nadégje! Nebesa se
dotykaji zeme a my se stavame se
Bozimi détmi!

Kriste, Pane nds, Tebe oslavu-
jeme, v tobé nadéji svou
skladdme.

DANIEL ZENATY
PRAHA, CESKA REPUBLIKA

MATTHEW 2:1—-9

ChrisT the Lord was born. And
immediately it is different from
what we would expect. The first
fo be interested in Jesus are
pagans. They were the first fo
bow to the new-born king. And
then Joseph and Mary and Jesus
will flee to Egypt. And they will
find asylum among the Genfiles.

Perhaps this is our first information
about what is going on at the
beginning of the process of God’s
work. Whoever starts with the
birth of Jesus should not think that
he will domesticate if in their own
image. And that they can put their
own ideas about life into it. God
acts differently in Christ. Even the
power that will be given to him
after the resurrection will be
different from the power we know
as human beings. Left to human
imagination, what power would
one have who ended up being
spat at on a wooden cross?

We hear af least two emphases in
the story of the birth of Christ.

First — it is God's work. Famously.
The whole universe knows about

it, the stars, the scholars of other
cultures, the angels, are not enough
to give one instruction after another.
What the prophets said centuries
earlier fits fogether like a celestial
puzzle, and few understood it.

Second - God's work is connected
to the earth. Poor parents, emig-
ration, insecurity about what will
happen, suffering and great crying
for those who mourn their children.
Human humiliation. And Nazareth,
a place the inhabitants of the
capital may not have known af all.

Similarly, these two things come
together in Jesus' life. Undeniable
power. Healing. Many follow him.
He acts, speaks, preaches, heals
like no other. And at the same fime
he has nowhere to lay his head.

That is our hope! The heavens
touch the earth and we become
children of God!

Christ our Lord, we glorify you,
we place our hope in you.

DANIEL ZENATY
PRAGUE, CZECH REPUBLIC

TRANSLATION: DAVID SINCLAIR
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